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CHAPTER TEN

STORY OF PRAHLAADA’S REALIZATION (2)

PRAHLAADA’S VICHAARA-PRACTICE (1)

afastard
Vasishta spoke

[Prahlaada refrained from his hymn-recitation and began the Vichaara-process as advised by his deity.]

fasoa=afea ¢a qoml ATl UMy alatcadedl ATPRAURSH
WEIEAEATS[AAET Fuiaed e TS RIedqIAE ITHT| (34.06)

When Lord Vishnu vanished off, the Daanava offered the last bit of the flower-offering mixed with the
precious stones and diamonds in the worship, and then, seated on the excellent chair with extreme joy,
he started to do Vichaara in his mind, at the time when he had to recite hymns as per the routine.

fraRaag saerafcata HaTikom cdarmlsRA daled: TIFACATIIRUH| (34.07)

I have been told by ‘Lord Vishnu, the enemy of delusory appearance of the world’ that ‘you become

a person endowed with rational enquiry.” Therefore, I will now analyze in my mind about the Aatman.
(First let me start by analyzing myselt. Who am [? What am I?

1 know myself as talking, walking, and enjoying things, but have never paused to think what I am in actuality.)
WHAT IS THIS ‘I"?

fpee A dracedr AsRAHTASFMR afed Treorfd fasifa gaaaeata a1 (34.08)

What is this thing which is known as the ‘I’ and refers to me as walking, talking, and sitting at one place

and making effort to enjoy things in ‘this grand show of the world?’
AM [ THIS WORLD?

SHATATeE AT AJEIJUIIdd AgRIAcHTed doedl BT fhel| (34.09)

I am not the ‘Jagat’ which is filled with objects like the tree, grass and mountain.

How can I be that which is completely outside of me?
AM [ THIS BODY?

ARG Hep: Tdet: THRA: &707 Pleldield el gal dAredade:| (34.10)

The ‘body’ is falsely appeared since it is perishable. It is dumb and inert, and is kept alive by only the
wind-movement at every moment. It perishes within a short span of time, and is not conscious.

I am not the inert body (since I am conscious).

AM I THE FIVE SENSES? SENSES ARE JUST INERT SENSATIONS ONLY!

STSAT HUT/ACHeAT HoTIATA: GTUTSTA YeATHId: YeEIHG: Aal ATedAddd:| (34.11)

I am not the Shabda (the disturbance in the silent emptiness) that is non-conscious.

The ‘sound-sense’ is produced by the inert ear-canal, perishes the moment it rises (as words, sounds etc),
is made of emptiness only and rises from the empty sky.

I SUTTAATRICT YTCIAUTCIATTY RIcTameIadeUlcATudd AEFIadad| (34.12)

I am not the ‘Tvacha (that creates division in the undivided emptiness)’ that is non-conscious.
The ‘sense of touch’ also perishes in a moment, produces the experiences of heat, hardness etc,
now and then, and is experienced only because of the conscious nature of the Chit.

TEIHT TGl ool Sleldl leldddl TIoUEded! gedidsl T ATedAdde:| (34.13)

I am not the ‘Rasa’ (the disturbance that discriminates objects as taste) that is non-conscious.

The ‘taste-sense’ is bound by the moving tongue that is always unstable, is lowly since it is the basic
sense acting in all the creatures, and is connected to the ‘slight movement from the tongue to the throat’
as some idea of taste.

TICYAIcld &AeTuTfaaTfar: hael gER &fivf U ATeAddTH| (34.14)

I am not the ‘Roopa’ (the disturbance that produces varieties of shapes) that is non-conscious.
The ‘image-sense’ is made of the ‘seen and the seeing’, perishes within a moment, and is produced
in the ‘seer’, in order to perish only.




ATEATCIISIS AT &0 URGIeud: UdalsfaddiaRl =at dAreddde:| (34.15)

I am not the ‘Gandha’ (the disturbance that discriminates the objects) that is non-conscious.

The ‘smelling sense’ acting through the nose is blind and inert, perishes after the experience, is very
fragile and is prone to change.

fAAASHAS: Aeal TAUAEIHHA: YA TdTE Hellbalddiord:| (34.16))

There is nothing that I own (for the objects are experienced as the sense-knowledge only).

(If the world is removed, what is left back? Only my thoughts!)

I am not the agitating state of thoughts also. I am quiet when freed of thoughts.

I have lost the delusion created by the five senses, which produce the reality of the world.

I am the pure awareness which gives meaning to the sense-experiences also.

I am bereft of all the faults of the perception-state.
(If all the perceived is removed as just the sense knowledge obtained by the support of awareness only, then what is left
back? And if I am not aware, the objects cease to be. Their existence is possible only because of my ‘knowing of them’,)

YcTaTold e ATI e AN sTHTHG: AT TRl [Asharaedea: | (34.17)

I am the ‘pure state of awareness’ which is without the sensed objects of the perceived.
I am the one who lights up these objects through the senses. I am the one who pervades both the inside
and outside as the ‘seer and the seen’. I am the taintless state that is always there.

3Ad AdaaH TG geueeyd: FAledl HaHETed GUAIAdSTAT| (34.18)

Like the objects revealed by the bright light, all these ‘objects like the pot and the cloth, up to the Sun

shining above’, are revealed by my awareness-state only.
(No object has any existence apart from the ‘knowing self’.)

3T 3ETel T GeaATaG e AT AdheueIda T ATcHATRA FAaT:| (34.19)

Ah! I now understand the truth! All this is the shine of the Chit-state of pure awareness alone, that is free
of all the disturbances (named the sense-experiences).

I am the essence of all, as their Knower. I am everywhere as their Knower.

(Every object is part of the ‘seer’ that ‘sees’ the ‘seen’. The ‘seer’ is in essence the ‘knowing nature’ of Reality, and is referred
to by the term ‘Chit’. Without the ‘seer’, the ‘seen’ cannot exist; without the ‘seen’, the ‘seer’ cannot exist.

Chit alone as the pure state of Reality-essence reveals all the objects as the ‘seer’, divided as the countless Jeeva-forms.)

HAAdT: TPiediie AFRRATTEIgaa: dordled Ui JUTRABUUSHI: | (34.20)
By this (Chit) alone, the various sense experiences rise like the ‘rows of fire sparks from the lustrous
blazing fire’.

HAAT: Fiedie faRRAfegaussa: gdda fAgea gar #zadfR@en:| (34.21)

By ‘this’ alone, the ‘various rows of sense-experiences’ raise like the ‘many mirages of the desert by the
heat that is spread out everywhere’.

Hladcuerdidr a¥ded ufaurad aemieduard ¥ JEUd araasd| (34.22)

By ‘this’ alone, the ‘existence of the objects’ is revealed (and they come into existence as the ‘known’),
like the qualities of the clothes like the whiteness (colours) etc getting revealed by the light.

AT & HIAT FIUAT AT HAFHATITTHATHT AGIATEAT: | (34.23)

“This alone’ is the ‘stage’ for the various experiences of all the beings that are awake to the perceived,

and it stays as their essence like a mirror, by reflecting their experiences on it. (7 am aware of only the qualities
as revealed by the senses; and the objects get falsely conceived as absolute independent realities.)

RPN aherr REUET gaed: 3sush: R adisifdgd a1 (34.24)

By the ‘grace of this Chit-light which shines faultless’, the Sun is hot, the Moon is cold, the mountain
is hard, and the water is liquid.
(World is revealed by the Chit; and so Chit is the cause of the world. What is the cause of this Chit?)

AIARATTHATAT FAUT S TIPRUTATI TeehROT AT Taad| (34.25)

For the world-state which is experienced by all as a continuous experience, ‘this alone’ forms the
‘first cause’, and it itself has no cause for its existence.




AARAIHATA Terddd A deuardcadeeged: Udiad aadrl (34.26)
For the objects which are experienced by all as a continuous experience, their very nature of being

some object with qualities, rises because of this Chit only, like the scorched state in the Earth by the
heat of the summer. (What another thing can be aware of awareness except itself?)

HATRICHRUMET HIBRUTBRUN TATATGGHA U Sredcd feaiedl (34.27)

By being the formless cause, and being the cause of all causes, this world has come into existence,
like the coolness by the snow.

SRITATUgeggIoT HRUTAT STcEdl TAChRUTATT debRUT 16y faaa| (34.28)

For this world to come into existence, Brahmaa, Vishnu, Rudra and Indra act as the causes.
This Chit is the first cause; it has no cause for itself as such.

Rdcaggeaieaafddfoiacaa Tad TpfcadTdry FEAEA T dd:| (34.29)

This “Chit’ is the ‘essence’ which actually is bereft of all the terms that refer to it as the perceiving Chit,
perceived world, the seer, seen etc.
This ‘essence’ shines by itself without any stop, and as my very self also.

I salute my own self (from the mind-level). (7t was difficult for Prahlaada to not to salute something, since he was
habituated to the duality-state of the worshipper and the worshipped.)

TdRAHIHAA AfddpcuRereafa quiaaa qaor fasfea fafaafea @1 (34.30)

Only ‘in this Chit-state, which is without any perturbation, which shines as the pure awareness of
oneself as the world, and which is the Lord of all the beings (by staying the very essence of their reality)’ -
all these beings dominated by the three Gunas, exist and dissolve off also.

Iicthelldd Picld TdadlecRIcHAT dagdid 99 Adicaeiy IaH| (34.31)
This ‘state of Chit alone’, which is the power of knowing itself as any object, becomes those objects

at all places, as conceived by the inner mind at any present moment, and also in the later moments by
the very same conception-power (as the memories). (7he world exists in any mind as the form of conceptions only.)

IfTadr wfed fhfRdeeaifa fas ug aRamsfed a8 deaetaedaneTasd| (34.32)

That which is conceived by Chit; that alone is perceived as one’s state of experience;
that which is not conceived by the Chit, that stays destroyed only.

SH OCUCIHRT: UarRIIaughy: STl fagenedt aftacaiafa fafFadarn:| (34.33)

‘All these objects with various shapes as the pots and clothes in hundreds of varieties of names and forms
that form the world-structure’, are reflected in this ‘expanse of awareness-state’ alone, as if in a huge

MIrTor. (The changes like the increase and decrease or the growth or destruction are also ‘known’ by this awareness-principle
only, though it never increases, decreases, grows or perishes.)

TdgE geek &Y SR S uerd Aeweaiy ufaReerhaterad# | (34.34)

The ‘awareness of the increase and decrease’ in the objects as ‘their growth and destruction’ also, are
seen as part of the reflection only, like the various stages of the Sun is seen in the mirror, though the
mirror itself is always without any increase or decrease.

3T FIHAAT U Il UTadgedd ig: W eAIATAHAATH | (34.35)

This state (of reality-essence) 1s invisible to all the ignorant beings (for whom the objects exist divided as the
‘conception and the perception’) (though they are the same actually); but for the noble ones, whose minds are
dissolved off (and free of all conceptions based on Vaasanaas), all this is seen as the ‘taintless undivided expanse
of knowledge-awareness’ only.

SIALYCT A ATATERIGHA>R] ITARTERIDIGAT TATHATCDRUTGHT | (34.36)

This ‘beautiful cluster made of the flowers namely the varieties of the perceived scenes’ that are
decorated by the ‘swarm of action-bees’, blooms from this ‘cause-tree’ alone.

HEATEIAGTY: AR [AfAaeaearedr Aenica adrael| (34.37)

From this ‘Chit-state alone’ raises high the ‘Mountain of Samsaara-formation’ abounding with the
varieties of the tree-groves (of Vaasanaa-fulfilment states) , like the rows of forests rising from the hill all over.
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FdurATd He=AsH Feliraiealde Seer Joledlal TIglcAT HUdRIG: | (34.38)

This ‘essence of awareness (Chidaatman)’ is not different from all, and shines forth revealing itself as
Brahmaa to the lowest living being (seers), and all the objects from the mountain to the grass (the seen).

ThIsHITATT R [od: FAIMBIA: TRIERTON HdTATHd: Farqdd: F&ud:| (34.39)

‘This alone’ is there, as the ‘I’ of all, bereft of any beginning or end, permeating all (as the revealed
knowledge), and stays in each and every being as the individual experience.

HE TE AAAT FATRTOT =0T T IRACATCEAT RRIOT agfed =1 (34.40)

‘This alone’ is the varieties of bodies that are beyond the counting level also, and is bound by the space
and time factors as ‘this one’s body’, as ‘that one’s body’, as ‘my body’, and as ‘all other moving and
non-moving bodies (living or inert)’.

THISHTAFHATCHT EIHIATANETT HITIGELRIATCHGHDIATA: | (34.41)

‘This alone’ is endowed with thousands of eyes and hands, since it alone ‘sees’ ‘as all the seers and

all the seen-events’ by experiencing everything through various mind-holes, as the ‘single experiencing
state of awareness’.

UNISHTAEATRTY FIeT AR FAgrefiaR oy argéed arger| (34.42)

This ‘I’ (the Chit-state shining through the limited mind-restriction of an appearance called Prahlaada) is moving in the
sky with the beautiful body of the Sun; and also as Vaayu (wind) in another body that belongs to Vaayu.

AATGYUATS ASH TGN AU AT ATEASSIINA T | (34.43)

This ‘bluish hued body of mine (the Chit-state) (as the Vishnu-form) which is holding the conch, discus
and mace, which is the extreme limit of all prosperities’, busily moves about in the world, attending to
its maintenance proper (as Naaraayana).

HeARATAG: Traaa: Hel fAfdereraanfaee: o Agfaamrd:| (34.44)

I (as the Chit-state) am the Brahmaa-form rising from the navel of Vishnu, am seated in the lotus posture,
am always absorbed in the unperturbed Samaadhi state (of Brahman), and am in the supreme transcendental
state (though existing as the Creation in the Viraat-form, as its body).

3% PATATIsspeT TNTeFTesIveuE: Hilled HeIHIG HAISTIUCH TAT| (34.45)

I (as the Chit-state) now have the form of the ‘Tri-eyed one (as Shiva)’, the bee hovering around the lotus-face
of Gauri; I destroy everything at the end of Creation, like a tortoise destroying its skin-sheath.

e AGUT TUUT FATPATEATTRAT UTeITA harurar FATSHITRAT dTad: | (34.46)
I (as the Chit-state) ‘with the form of Indra’, take care of the entire Tri-world which gets handed over to
one Manu after the other, like the recluse taking care of his hut that is owned by the previous dwellers!

HNgAAEHITHART TefAcaft sfuilsg euiearsandist favdea:| (34.47)

I (the Reality state of ‘knowing’) am what appears as the woman, man, child also; I become old by identifying
with the body; I alone am facing all the directions as all the faces of all the creatures.

3§ qUIeIdedsiTel TaAAT TEU: ST fIgd: Quisealelaniaa] (34.48)

Staying as the moist essence, | make the grass, creeper and bushes grow up, being the very essence of
awareness that reveals them, like the creeper inside the dilapidated well.

TIHAfAE T SIEIBFaR dd ARSIl TSdmhisaads JAT| (34.49)

For my own amusement (as my very nature), ‘this grand show of world’ gets produced by me,
like a clever child makes toys out of the wet mud.

AT T4 TAT AT U ST ACTRTDATTT Teyd d fhad| (34.50)

Everything is connected to me as the causal factor, and come into existence as real; and all these dissolve
into me when they perish as the effect; if I renounce off all by knowing my truth, then all this is nothing
at all, even if they appear to exist.

AR THR Rt ufafdss Jena aeRa aarATadissaee [Aad| (34.51)

I am the expanse of Chit-mirror; and whatever gets reflected as an object is not different from me,




since there is nothing that is other than me. (Reflection is also the mirror in essence.)

PYACIEATAIG: JOUUATTE BId: BIATTg TUhell TUTIIHASTITH| (34.52)

I am the fragrance in the flowers; I am the colour in the flowers and leaves; I am the beauty in the colours;
I am the experience in that beauty.

Tafehfafes 790 SOTCEATRSISIH AdddeRed dicadedde WA (34.53)

Whatsoever is perceived as the world with its moving and non-moving objects, I am the principle of Chit
shining forth as all that; yet I am bereft of all the conceptions.

3T THAAT AhT THIEN FIeqal TAT AT AT SRPeAY AU HIGEJY| (34.54)

The ‘Rasa’ principle, the ‘essence of moisture that gives life to the objects’, is the main power that is the
source of all life that spreads out in all the plant-life and makes them grow as varieties of plants and trees;

so also, I am the ‘essence that is the main source’ that makes the existence of all objects possible by my
mere presence (as the ‘knower of them’, as the pure awareness that has the power to know anything).

AT dETE FAUGATeadRdiadl 3Ucd Afagisd Udalid TadwadT| (34.55)

I alone become the ‘essence of all objects’ (as something to be known), and produce the ‘strange state of
Jeeva-consciousness’ divided as many (as myself divided as many), all by my own will (nature).

gd Ui WARBIAT o Roohh: TINNY dURAGAIRYT: | (34.56)

Like the ghee concealed within the milk as its essence, like the liquidity-essence in water (which alone
appears as the many forms of liquids), I exist inside as all the objects (as the knower knowing something as known).

g¢ SoTfcaprery Rfd #9d 9 @ffyd Icdvarifed ardandfdard«t| (34.57)

All the objects like the grass, stone, mud, tree etc are in essence the earth (mud) only; similarly, ‘this
world’ ‘which is inert and thus stays unrevealed in the absence of a Knower, which is experienced as
the three modes of time (as the mind’s conceptions only)’, exists ‘in me only’ as supported by my nature of
revelation (as the awareness-principle).

ARARIE P IRIEThEPITTANA: FIEY: FdhdT I AU FHAEE FEAUT:| (34.58)

I am the supreme Sovereign (the Ruler absolute), the Viraat (the totality-structure of the perceived state),
the producer of all (as the knower knowing something as known), am in all (as their very essence of knowledge),
filling all the directions uniformly (like one is aware of an ant and elephant without any change in one’s awareness

of the objects), and am completely free of the delusion of limitation (of space and time boundaries).

(After remembering all the objects and Devas and others one by one; and understanding all the forms and names as the
product of awareness only, Prahlaada who still has the Vaasanaa for conquering the worlds, feels that he has conquered
all the worlds by staying as the cause of all.)

NYGATAGGeGAATG I AUTIT # T SgeafdAe dadl (34.59)

The ‘entire kingdom of the expanse of Jagat’(the ‘perceived phenomenon’ containing the tri-world), which
previously I never knew of, has been conquered by me without imprisoning the Indra, and without
defeating the Amaras.

3R o RAdcAiEA J AFIATCHAACHTR HeUledUdaTyd ThoTd SdoTd| (34.60)

Ah! Like the’ single stretch of ocean’ where the ocean stays dissolved by the dissolution-winds (of the
process of Vichaara), [ feel myself as one single stretch of ‘knowing only’ and cannot measure myself even
by myself. (I am endless and beginning-less, because even these states are ‘known’ by me only.)

AlcATdHATCATH FIEYsed: Fafed T &MRARAYT U9: TGU a FTPIA| (34.61)

I do not see any end in my state; am established in the joy of my own state, and am moving like a tiny
lame serpent in the huge expanse of the Milk-ocean (as the mind of a Prahlaada lost in the bliss of the self-essence).

TIUT ATSHT SN STaTeaATdlT F&Hbel IS dea 3a Tagdr F Afd Age ag:1 (34.62)
This tiny mud-pot of Brahmaa (Brahmaanda) named the Jagat is so small that I cannot feel its existence

at all, in my huge body of Reality-state (Brahman), like an elephant cannot feel the tiny Bilva leaf fallen
on its huge body.

ARG IHTAcIR TeaiedsTaicte TaRcdd A Fuaaia F Aadd| (34.63)
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Far from this tiny world created by this Brahmaa, beyond all the principles connoted by all the
philosophical views (their measure of worlds and distances), my form (which is formless) keeps spreading
far and far and still cannot reach the end, even now.

3T ATARATT: Fl fRaeFIAT JudedipayT fhemdiceaeudr #H| (34.64)

‘The very idea of myself having a name and form as a limited structure’; what was this meaningless
idea supported on within me? My real state is limitless and I was imagining myself as a small limited
object caught in the ‘place and time boundaries’.

HargAT arefAfad fcda Qya: o g PIsTICH a1 FF FJd: &9 hafd| (34.65)

‘You are this’ ‘I am this’; all these are unreal illusions.
Who has a body? Who is bodiless? Who is dead? Who lives?

aRThT: Uera iRl aigel TUATHEn: I ARG cFdredl AT HIHTAY| (34.66)

My ancestors were wretched and unintelligent.
They discarded this real kingdom (Self) and enjoyed the (unreal) perceived worlds.

FII Tohel AeTeRARGT sREfRdr g GiguefiarRn Har TIAHTT:| (34.67)

What comparison is there between - this ‘great vision of Truth that reveals the entire Creation as the
undivided expanse of Brahman reality’, and the ‘enormous riches of the kingdom, which fill the directions
that are like the crawling tiny snakes’!

HeledleH AT RITAAAATA YT Fead i IcaTaBY| (34.68)

This ‘amazing vision of the Truth’, which shines as the ‘undivided expanse of knowledge-awareness’,
is indeed very pure (untainted by any perception, similar to the ‘space’), is extremely peaceful, and renders

‘endless blissful state’. It is glorious indeed!
(Which other deity is there to worship as a divided state of reality?)

FIATITEAEY IHDAGICHA TeIFITATATI HART FAT FH:| (34.69)

Salutations to myself (the Chit-state of Reality) which alone shines as world-perception in each and every
Jeeva-consciousness, which is the state of ‘knowing’ freed of all perceptions, and which exits as the
‘essence of all objects as the knowledge produced by the mind’!

SFIESAS ST SHUTHARAGI: AT FAelcAd Sarfd I Sanfd I (34.70)

I am the glorious one! I have realized that I am birth-less!

The world made of appearances has vanished for me, by revealing itself as the Brahman.
I have attained that which is to be attained!

I am the supreme as the ‘Brahman-state endowed with a pure state of mind’!

I am truly alive now being deathless; and have conquered all, by being all.

SCHAATHAGT A1 AT MAA & IASFIRFANY Todg@AHAY| (34.71)

Rejecting this ‘excellent eternal kingdom of knowledge’, I will no more enjoy the ‘prosperities of the

kingdom” ‘which are filled only with pain and are not pleasing’.
(Still Prahlaada’s mind is oscillating between the self-essence and the Prahlaada -identity.)

ERANEYAT fordl A Widel [RATaRIAATHS d Palaadicdha| (34.72)

Fie on that ‘Daanava-worm (the previous Prahlaada-existence with his Daanava fathers and forefathers)’, the
‘wretched one without Self-knowledge’, who wallows in the ‘earthly kingdom which is filled with
the inert wood, water and stone’ (fortresses) (like the worms that take shelter in the wood, water, and stone).

HdPreATASARTIITHIASITS 3191 GIUIAT [ ATH I[TUM HaA| (34.73)

By pampering and nourishing the ‘body produced by the deluded conception’, with food and pleasures
sought through ignorance (like pampering a body in the dream), what great thing has been achieved by my
father?

auifor spfdfacurc SrediafsH e & ae gugiad RIvTsiIy: Rl (34.74)
Having owned this ‘earthen hut of worldly splendour’ for just a few years, what great thing did the
powerful Hiranyakashipu achieve?




HARARICHT TG SPIGISARAIY AT ¢ fhfugrearied Had| (34.75)

Without tasting this blissful state, even if one enjoys hundreds of worlds as his possession, no other
taste gives as much joy as this.

a e durd dee WaAEd FUcdled: Jqula 94 qraA@msdasd| (34.76)

Actually, without even attaining anything (as any possession), he who attains ‘this supreme nectar of
knowledge’, attains fully ‘everything’ ‘without getting anything left out’.

Fcar uetde Al fAaafa a uftsa: 39 & cawged: @ved aifa aAdv:| (34.77)

Discarding this true knowledge of one’s existence, a fool alone will get satisfied, not a wise man.
Only an idiot-camel will leave the ‘good fruitful creeper’, and go in search of the ‘thorny plant’ (and
will bleed in its mouth while eating it); and not any other sensible animal!

W TRIAAT heFedl SIS HT o HECTFCIERH UIeT: hgfaeaud: Ueddl (34.78)

Discarding this amazing vision, who will enjoy the horrible kingdom? Which wise man will reject
the sugarcane-juice and drink the bitter gum-liquid oozing out of the ‘neem tree’ (Nimba/picumanda)!

e g & wd auget Rdaemen: sar ¥ aReasa W asadde) (34.79)

All my ancestors were acting foolish; they discarded such a wondrous vision of the Truth, and enjoyed
the painful state called the kingdom!

T Podldecadtdcy: T SIUFTHFAT: FIAT NYLA: ATecl: T HNTATCHAIET: | (34.80)
Where the gardens filled by plants covered with fragrant flowers, and where the hot scorching lands

of the desert! Where this quiescent state of knowledge, and where the struggle to seek pleasures for
the inert body!

d PRSI IgeIAT anod FIAEAd Rded deheAAgHId | (34.81)

Even if the ruler-ship of the Tri-world is desired for, there is no happiness in it actually. The entire bliss
of all the joys is already there in the Chit-principle; then why not experience it (by renouncing all the other
desires)?

R e Faeyaar AAERAT Fdar Fder 94 qdd: A1y dTd| (34.82)

Chit state (like space) is everywhere (as the knowledge-revelation); 1s established in itself and is equally present
in all; is changeless, is all in essence; and can be obtained by anyone anywhere at any time, very easily

(since it is within all, as their true essence).
ALL THE POWERS ARE EMPOWERED BY CHIT ALONE

AT dorell AThaamiaecdr el HedT Fedl AT GFTSTdT, (83)

AT QuUiaT mdl Saergsirs deordy At Sfeerfaar aeadr I aradr, (84)
I gTedhelel Uiy Iafadfa: Al aeau:-fRAfgiaar aeadr aan, (85)
danfadr caaafa: fRRdar arft ardd sFefRary argdy AR T FReafd:, (86)
qFAT: "l " Afed AAear ArudT geuATar @it aderfeedr, (87)
aieft T AAIAT AHET fAcheshar fMaar T JieRr SerE aradadn| (34.88)

These are the powers of Chit: Chit-power shines as all; reveals all; bestows the knowledge-nectar like

the Moon; expands as the Brahmaa-body of Creation; is extremely great; is the highest; is the power of
Indra as the ruler of the Tri-world; is the power of Shiva as the supreme state of completeness as the
Brahman-knowledge; is the Goddess of victory with the power to bestow victory; is the power of Vishnu;
is the mind-power which can move very fast; is the power of Vaayu which is very strong; is the power of
the fire to burn all; is the power of moisture that makes the essence of the water; is the power the Munis
who attain the powers through penance; is the power of learning in Brhaspati; is the power of the air-craft
to float in the sky; is the power of the mountain to stay stable; is the power of the ocean to have deep and
profound depths; is the power of the Meru Mountain to stay tall; is the easy effortless path (Sugati) towards
Brahman-knowledge by removing all the faults; the power to stay calm and peaceful; is the power of
intoxication in the wine; is the power of the spring-season to produce flowers; is the power of the monsoon
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with its thundering clouds; is the power of sorcery in the Yakshas; is the power of the taintless-ness in
the empty sky of autumn; is the power of coolness in the snow-season; is the power of heat in the summer.

TANITETAT T&AT SRABTATSHATICHDT: ATATRRIADRICATTEIRTAIGIHTEAT:, (89)
fafRmEn: erha: Taeyaaar AdeERAT RAdar hded AT Herhaagmanl (34.90)

‘Such and more powers of many varieties, inside many types of places, times, and actions of various
categories which exist in the belly of the three modes of time endlessly’, and various other powers also
are produced only by the ‘Supreme Chit alone which is established in its own essence and is changeless’,
which empowers these powers to express in suitable manners.

fareudiar FRcadl uerdraei®y FHRAaHTAfT gHT Uy J2aT| (34.91)

Chit is without any taint of perception; and falls in all the hundreds of objects, like the sunlight from

the Sun equally falling on all the objects, and revealing them.
(When the sunlight falls on the objects, there is a time-measure of the sunlight falling and the revealing of the objects.

In the Chit-state, there 1s no such time-measure. At once the Chit-state exists as all, as its very nature.)
CHIT EXISTS AS THE WORLD-SCENARIO INSTANTLY, AS IT IS!

aTemerRIfIsTdl Terdiucel #AEl HroTderhiod] JATTHATT &N
AT FATTHARGEGRICATAT PITIEATHA faeadia darfcaadr| (34.93)

When the ‘taintless Chit-state’ reveals the ‘entire perceived phenomenon that is resting in all the
directions, covered by various objects that are sensed by all the minds, in all the three modes of time
stretching endlessly on both sides’ - af that very instant (without any separation of the time-span of two events) -
it exists also as the very objects stuck in the ‘space/time frames’ of the entire world-state, at all three
time-modes, as their very essence and support.

JeTDBTAURISHET THBTADIARJNAT HeAedHaATHITT TRYTT LRIl (34.94)

The ‘pure taintless Chit-state’ exists as the ‘hundreds of experiences of three modes of time’, at the
same instant, as the entire perceived phenomenon of any Creation anywhere at anytime, without
swerving from its undivided state of wholeness.

WIHETARTAIT TEAAATRT: FHAIRGATAT QUTAaraieTd| (34.95)

‘Wholeness (Poornataa)’ alone remains, for the ‘Chit-state which at once exists as the past present and

future of all experiences, and as the equal-ness undisturbed by any alternative state’.
SELF-AWARENESS STATE OF CHIT EXISTS AS THE AWARENESS OF ALL EXPERIENCES AT ONCE

JeTdbIeladee TGAT e FId AT HAAATT AYFAFaIcrad] (34.96)

The “Chit state of awareness’ is aware at the same instant, the sweetness and bitterness of an object,

and is equal, and equally experiences both, like tasting the sweet sour lemon.
(This is how Prahlaada thinks; since for him, the taste-sense also is real; and he has to imagine as to how it would be to taste

all tastes simultaneously.)
CHIT IS NOT ANY SUPER-MIND THAT CONCEIVES ANYTHING ANYWHERE AT ANYTIME

cIhTheUdholdT,

The “Chit-state of existence’ (as the perceived world of any mind of any world), is freed of all conceptions (and is
bereft of any mind-principle);

J&EHAT,

it is subtle (like the wind concealed inside the movement) (and does not exist as any entity);

Recaaeyar gdsarIrdn,

it is commonly existent in all the experiences (from the worm to a Brahmaa) as the ‘self-awareness state;
TATGAHETAT, (97)

it is non-dual and is undivided as any two principles of the ‘seer and seen’

A=Y gerisRE=Ta el JedehraTgHadl FeEdudgiad| (34.98)

though all the objects of various types exist in the world-state, they stay enveloping each other (as

the Chit-awareness) as a simultaneous experience, and experienced equally only.
[Chit is not the experiencer like a Jeeva. Chit exists as all the Jeevas and their experiences at once.]
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(Prahlaada now understands the value of doing Vichaara.)
HIAATHTTATHT HTaETSITd @l UT HTHANTAA HTdEISA T G| (34.99)

Through Vichaara, the mind understands the non-dual state of the world, and the belief in the divided state
of objects is removed; and so, the mind gets rid of all pains connected to the divided state of the world.
Through ‘that understanding of the non-dual state of the world (as Chit alone)’ as a natural experience,

the mind gets freed of all its wickedness in the form of agitations.

BITTIAUTAT FARITN I Ra¥cgquiaiodr: gadaraisad| (34.100)

Without seeing the three divided modes of time (as real), freed of all the bindings of the solid objects as
real, the mind sees the Reality-state as penetrating through the perceived world; and remains equal always.

I araTFEIFIcaHAd AT ARTcFaagedendudrdd fasfd| (34.101)

Since it cannot be described by words, the self-essence stays always as non-existent only; and stays as if
not attained, and unconnected to oneself.

HATTHAT dAT &l o fhfeari@e T a1 WAHsHAT AleTAT Wedd| (34.102)

It 1s referred to as Aatmaa and Brahman (as a matter of explanation only; and nothing actually happens like the
expansion-state as Brahman or a restricted state as the embodied Aatman).

Nothing at all is there as anything of any world.

The state of the complete quiescence (of the real nothingness) when is not understood, then only, it is referred

to by the term ‘Moksha’, till the ‘state of separateness’ dissolves off in an imagined time-span (of Saadhana).
(If Chit is in all, then why it does not know of itselt; as it is?)

HeheUehToldl TNl HeGTHTHIAT SIITd, o HFeFudci Rgf¥: gefoel Iml (34.103)

Covered by the conceptions, this Chit is seen as the Jagat, by its dulled brightness (ignorance).
It does not see properly, like the eyes covered by cataract (namely the form-identity).

SeleFiedal FRAeafaar #a: a1 f& Aigsfg bt ureraga af@oh| (34.104)

The “Chit’ that is completely heaped upon by all sorts of likes and dislikes as dirt, cannot fly in the
‘free expanse of quiescence’, like a bird that is tied up.

GhoUdeldddd d hdd ST TH Uiddl HAlgollely a1 5 UTAToT:| (34.105)

‘All those people who are seen as fallen into the hosts of conceptions’, are trapped in the delusion-nets

like the (blind) birds that are without the eyes.
(My father and others of my clan were ignorant.)

HheUalTad il [auITIeuTiaid: Uedl Idaiad J T8 Afcudide: | (34.106)

This ‘great state freed of all pains’ was never understood, by my fore-fathers who were caught in these
‘conception-nets’ and had fallen into the ‘deep pits of sense pleasures’.

f&et: wfauia THRar wofiaer wERda 3 T8 AAFT: Fekvad| (34.107)

Those wretched beings, who never tried to reach this great state, had perished within a few days of their
life here, like the mosquitoes inside a dark hole.

JIATEI e ded HITG WIIeEdel HTHTaeURUy ATUTTSI=6dIIAT: | (34.108)

Those wicked souls, who were only after the pains disguised as pleasures, would not have fallen into the
‘deep dark holes of suffering namely the appearance and disappearance of objects’, if they had understood
this principle of Reality.

TTOTRUHACAT Gergdled Sledd: WRITIRATATAT BT FHAT I1AT:| (34.109)

They were creatures stuck to the base pleasures of the bodies, and were constantly tossed by the desires
for heavenly pleasures and the hatred feelings towards others; and oscillating between the various forms
of duality, had become equal to the ‘worms that remain sunk inside the dirty stinking interiors of the
ground’.

SRATNRATHRT: HelATHIGIOVIR: TN IET A F Nafd| (34.110)

He alone really lives, for whom, the ‘mirages rising from the heat of the mind in the form of likes and
dislikes’, are subdued by the ‘realization of the truth’ (that they are mirages only, and not real).
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Pol: TehelreaT: YGHAT IHTATSeeTHellpd: Tlgeh AT F: HISUM: helgehl: horedliwd:| (111)
How can the ‘splendorous shine of the Chit-moon which is pure, undivided, and taintless’, be even tepid
or dull or tainted?

HcAASE AR ATATATCSATAGICHA ATBIAIhAT g FRAROMTATATSEIRN | (34.112)

Salutation ‘to the Aatman shining in the form of this I’, ‘to the ‘undivided state of awareness,” ‘to the gem
which shines as the knowledge of the perceived world’.

WIHESA oretlsf Migarsi "R o sgalfd [eeusar Afd |Iffy Jdreg dl (34.113)

You have been attained after a long span of delusion. You have been well-analysed and obtained.
You have revealed yourself in words after a long time. You have come out of all the disturbances (of
perceptions). Salutations! Whatever you are, you are that alone!

A JHIHATeTT @ I RarcAd FA Sandcard W WA | (34.114)
Salutation to myself and you who are endless, to myself and you who are supremely auspicious in essence.

Salutation to the Supreme Lord of all the Devas (revealing oneself as all the deities), that which transcends all,
the Supreme essence of all.

MR FG I TThoIAeR o] TR &Y
TIagy Afeq TII FTHEY TIIAEd TG T AATH| (34.115)
Salutation to my own true form which is now free of all the covering delusions, like the ‘fully shining

moon-disc that has come out of thick dark clouds’! I salute ‘myself” ‘who belongs to my own self’
‘who has manifested by itself’, ‘who is established in me’, ‘who is blissful in its own nature’.




